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Engagements and entanglements 
in LGBTQ+ hashtag activism: 
The case of online Pride 
celebrations in the Philippines
Jonalou S. Labor, Christian Jaycee Samonte, and 
Earl Jaynus S. Guzman

Abstract
LGBTQ+ pride celebrations in social media are opportunities for collaboration and broader participation. 
This study interrogates LGBTQ+ activism in X (formerly Twitter) as a functional platform for the LGBTQ+ 
community to mainstream its advocacy and responses to issues its members face. This research asks 
the question: How did X users participate in the LGBTQ+ 2021 Pride Celebration using #SulongVaklash? 
Guided by concepts of hashtag activism and the transnational LGBTQ+ movement, we argue that Pride 
Month celebrations in online spaces commemorate the event as a transnational protest movement. 
Findings show that X users utilized #SulongVaklash to join the global call for action to end LGBTQ+ 
discrimination. Further, the content of the tweets nods to the meaningful local contexts of the online 
protest, such as the mainstreaming of LGBTQ+ rights advocacy. Online pride protests have also allowed 
individuals from across the spectrum and social categories to post against discrimination and oppression 
in solidarity with the LGBTQ+ movement. The study concludes that X has not just become a site for 
protest through the discursive political appropriation of LGBTQ+ concerns but also a cyber dwelling 
where LGBTQ+ members recognize the value of their involvement in the fight towards recognition, 
acceptance, and freedom. 

Keywords: LGBTQ+, hashtag activism, Pride celebration, X, Philippines, gender equality, SDG 10: reduced 
inequalities
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Introduction
Protest rallies are critical in modern LGBTQ+ organizing and are among 
the most popular means for advancing LGBTQ+ issues, advocacies, 
and goals (Buyantueva, 2020; Peterson et al., 2018). From the watershed 
moment that was Stonewall to the different LGBTQ+ movements across 
the globe that have sprung since, LGBTQ+ activism has broken through 
the 21st-century human rights agenda with such speed and force that, now, 
the struggles of gender non-conforming identities have become important 
(if not contentious) topics in global political discussions. Following global 
trends, LGBTQ+ protests in the Philippines have also seen increased activity 
and visibility over the years on different fronts, whether it be in the annual 
Metro Manila Pride, legislative lobbying, LGBTQ+-focused youth/student 
movements, street mobilizations, and more recently, different forms of 
activism in online spaces such as X. 

The Philippine LGBTQ+ movement is relatively young, especially 
compared to Western models from which it is patterned (Inton, 2017). 
LGBTQ+ social movements in the country only gained real traction during 
the 1990s in different universities and school organizations (Cardozo, 
2014). These early movements were pivotal in creating pathways for other 
LGBTQ+1 organizations to emerge, so much so that by 1999, several LGBT 
organizations and advocacy groups like the Lesbian and Gay Legislative 
Advocacy Network (Lagablab) and Task Force Pride (TFP) had already 
built an alliance as part of a broader effort to sustain interactions with 
other similar organizations and push LGBTQ+ politics and issues into 
the mainstream. This was followed up with some success in the 2000s, 
specifically with the establishment of Ang Ladlad [The Coming Out], an 
organization that advocates for the protection and advancement of human 
rights of the Philippine LGBT community (Bernardo, 2015). Almost a 
decade after the group’s creation and despite legal and societal hurdles, Ang 
Ladlad realized its goal of becoming the first political party to represent 
LGBT interests in the Philippine national elections (Benedicto, 2022; 
Bernardo, 2015; Cardozo, 2014; Coloma, 2013). The 1990s and 2000s came 
with unique opportunities and challenges that shaped the development of 
LGBTQ+ activism in the Philippines. Likewise, the decade that followed 
also came with enabling opportunities and tensions in the form of digital 
technologies, the rise of fascist-authoritarian rule, and the global pandemic. 
While LGBTQ+ movements in the country continue to use tried and 
tested repertoires of street action, lobbying, coalition building, and Pride 
parades, the changing political, technological, environmental, and societal 
landscape has forced advocates to adapt and extend spaces of protests 
online, particularly on social media. 
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Digital technologies like the internet and social media have extended 
the realms of discussion for LGBTQ+ identities, issues, and politics, 
enabled the formation of LGBTQ+ groups in conservative societies, and 
facilitated the transnational exchange of LGBTQ+ ideologies and resources 
(Buyantueva, 2020; Thoreson, 2014). Empowered by social media, sexual 
minorities in China, for instance, have become more visible in the public 
consciousness and more active in negotiating with the state for legal 
protection against different forms of abuse (Yang, 2018). LGBTQ+ groups 
in Malaysia, on the other hand, have relied on social media to circumvent 
religious conservatism in the country, all the while scaling up the growing 
LGBTQ+ movement through linkages and alliances forged online (Mokhtar 
et al., 2020. These examples, along with many other documented cases in 
LGBTQ+ activism scholarship, also demonstrate how social media have 
become a formidable “oppositional communicative practice” (Labiste, 
2018, p. 265) against oppressive social systems and unjust power structures 
(Khubchandani, 2016). 

Beyond state suppression and concerted efforts by hostile actors to 
stifle LGBTQ+ voices, the COVID-19 pandemic has also introduced new 
challenges to LGBTQ+ organizing. The exceptional situation created by the 
pandemic is sometimes exacerbated by state crackdown on dissent, limited 
on-ground LGBTQ+ actions, and other forms of offline organizing. In some 
cases, this socio-spatial rearrangement of collective action put another 
hurdle in scaling up LGBTQ+ movements, especially in societies where 
such movements have a documented history of struggle to gain any political 
relevance or impact. In other cases, however, this new dynamic resulted 
in a radically accelerated shift of movements and interactions traditionally 
performed in physical spaces to virtual platforms where they can bypass 
or overcome the limitations imposed by COVID-19. The pandemic forced 
LGBTQ+ organizations worldwide to celebrate Pride Month on different 
mediated platforms. Celebrations and protests traditionally done in streets 
and other physical spaces were transferred to social networking sites 
(SNS). Most organizations from multiple countries that went through 
the lockdown opted to host online events because of their communities’ 
enforced restrictions and lockdowns. In the US, Pride celebrations have been 
broadcasted as virtual experiences through community video watching of 
Pride Fest parades, webinars, and other festivities (Heilman, 2021). Other 
groups in the global north postponed their face-to-face activities but pushed 
for connections and celebrations through live-streamed events (Eyck, 2021). 
In Asia, where a slow but sure coming out of the LGBTQ+ community is 
unfolding, online rallies and activities have happened in different cities and 
states (Xinghui, 2021). These efforts of mainstreaming LGBTQ+ issues 
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led to greater visibility and brought adverse reactions among community 
members.

In the Philippines, where the mainstreaming of LGBTQ+ issues started 
as early as the 90s (UNDP & USAID, 2014), despite the absence of legal 
recognition of LGBTQ+ rights, Pride celebrations are allowed to provide 
the community space and a platform for protest and community-building 
(Labor & San Pascual, 2022; Soriano, 2014). The earliest celebrations were 
organized in the 1990s when small-scale protests against discrimination 
and police brutality were organized by the LGBTQ+ group Progressive 
Organization of Gays (PRO-Gay) alongside the Metropolitan Community 
Church (Palatino, 2021). Hence, in 2021, Metro Manila Pride (MMP) 
launched a series of online events that bring attention to conversations 
and discussions on LGBTQ+ issues. Jacolbia (2021) noted that Philippine-
based organizations have always been leading in mainstreaming LGBTQ+ 
discourses through education and entertainment. We  focused on the 2021 
Pride celebrations because they were thoroughly organized despite the 
pandemic. Hence, we wanted to find how the systematic and large-scale 
efforts of the LGBTQ+ community, the event organizers, and its partners 
would translate into an actual Pride celebration. Compared to the 2020 
online Pride celebration, the 2021 installment had better preparation time 
because the country was still on lockdown, whereas the 2020 online Pride 
celebration was an alternative staging of what could have been an on-the-
ground event (Jacolbia, 2021). The study of the celebration on X is an exciting 
decision for the researchers as the space has been used by both LGBTQ+ 
and heterosexual individuals to actively support causes through messages 
of support and posts using a limited set of characters (Alingasa & Ofreneo, 
2021). The SNS expressions in X also serve as possible “support artifacts” 
in enabling mainstreaming narratives about the LGBTQ+ community. 
SNS participation in X is an important activity that allows socio-political 
change for marginalized groups (Clark, 2016; Coleman, 2021; Murthy et 
al., 2016). We posit that studying X is crucial for understanding LGBTQ+ 
activism because the space amplifies visibility through the limited number 
of letters, connects individual thoughts through hashtags, and enables a 
networked understanding of public opinion. The affordances of X enable 
queer individuals to participate in network publics, counternarratives 
and visibility, identity performance, and real-time communication and 
mobilization (Dhiman, 2023); hence, it is important to establish how X 
continues to enable such benefits.

One of the palpable ways of mainstreaming LGBTQ+ rights in the 
Philippines is pride celebrations. Such vibrant expressions of LGBTQ+ 
community-building and resistance focus on joyous celebrations of LGBTQ+ 
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identity expression, belongingness, and acceptance that reinforce LGBTQ+ 
visibility and advocacy (Labor & San Pascual, 2022). Through artistic 
performances, parades, and other creative means of showcasing LGBTQ+ 
organizing and activism, pride celebrations have fostered a strong sense of 
community empowerment that points out diversity and acceptance. With 
new generations of LGBTQ+ individuals and allies joining the cause and 
participating in mainstreaming the movement through more comprehensive 
media coverage and with regional events happening across the country, 
there is an expectation that pride celebrations will be more than festivities 
but as venues for educating LGBTQ+ and heterosexual Filipinos about anti-
discrimination initiatives and basic human rights (Pascual, 2013). 

The COVID-19 pandemic forced the LGBTQ+ community to hold 
the pride celebration online because of the health-related protocols and 
restrictions that have been put in place by the Philippine government as 
part of its response to the spread of the COVID-19 pandemic. Using the 
theme “Sulong, Vaklash!”—a play on the Filipino words sulong [to move 
forward], bakla or its derivative vakla [gay], and baklas [break off]—the 
nationwide pride celebration called for the collective strength of LGBTQ+ 
members and allies to fight discrimination and abuse, while promoting 
healing (Lariosa, 2021). The platformization and digitalization of activism 
and protest are constant sources of study since these offer unique windows 
for online presence and participation that defy geographical distance and 
safety concerns while allowing LGBTQ+ individuals and organizations new 
ways to connect and build communities (Labor & San Pascual, 2022, 2023). 

With virtual spaces fostering a sense of belonging and identity and a 
site for activism, awareness, and advocacy, this study asks the question: 
How did X users participate in the LGBTQ+ 2021 Pride Celebration 
using #SulongVaklash? As hashtags in X function as an information 
organization and a sharing mechanism to situate and connect political 
messages in micro and macro-social contexts (Brock, 2012), the paper 
explores how X users were able to celebrate the spirit of Pride through the 
hashtag #SulongVaklash.  The study also identifies the way X users frame 
intersectional rights and, in the process, critique participation in the online 
celebration. Taken together, the study argues that Pride Month celebrations 
in online spaces can be commemorated as a transnational activist protest 
movement that mainstreams LGBTQ+ issues through hashtag activism in 
the hopes of dismantling the oppressive system that disables the LGBTQ+ 
community (Jacolbia, 2021).
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Constructing transnational LGBTQ+ activism
To foreground the formation of the LGBTQ+ cause as a modern 

transnational movement, we lay out in this section a brief historical sketch 
of key movements and watershed events that led to the formation of 
contemporary transnational LGBTQ+ activism that has expanded to digital 
spaces.

Modern transnational LGBTQ+ movements are a product of smaller 
initiatives that have since coalesced into a global LGBTQ+ advocacy. While 
Stonewall and Pride events have been attributed to giving LGBTQ+ advocacy 
a transnational dimension, it is important to point out that transnational 
initiatives have existed long before Stonewall (Lustbader, 2018; Stein, 2019), 
though not in the same breadth and magnitude post-Stonewall. Throughout 
its development, transnational LGBTQ+ movements have focused on key 
themes such as gay freedom and liberation and equal gender and sexual 
rights. Nascent efforts during 19th and 20th century Europe are examples 
of collective efforts centered on gender and sexuality, which focused on 
some form of gay rights by opposing anti-homosexuality laws (Belmonte, 
2019; Hekma, 2015; Morris, 2017). The era of sexology studies, on the 
other hand, sought to enlighten public understanding for the gamut of 
human sexuality and behavior in an attempt to improve public attitudes 
toward homosexuality. The homophile movements of the post-war period 
revolved around the same themes of decriminalization and enlightenment, 
employing tactics such as publications, conferences, research initiatives, and 
media engagements to counter discriminatory frameworks and entrenched 
cultural conceptions about homosexuality. 

The rise of the civil rights movement in the 1960s laid the sociopolitical 
groundwork for a more abrasive LGBTQ+ resistance (Peterson et al., 2018; 
Valocchi, 2005) that would underscore the shift from gay rights to gay 
freedom and liberation. This culminated in the 1969 Stonewall Uprising, an 
event that has been interpreted as the beginning of the contemporary gay 
rights movement and overt gay identity political struggle. Stonewall would 
be commemorated a year later with the first Pride parades in New York, Los 
Angeles, and Chicago—a massive cultural event that combined traditional 
protest with avant-garde, public celebrations and spectacles of gender and 
sexuality. Pride also enlarged the transnational dimension of LGBTQ+ 
activism as it diffused to other parts of the globe. LGBTQ+ advocacy would 
be met with new sets of challenges—and opportunities—in the decade 
that followed, particularly with the onslaught of HIV/AIDS and the rise of 
religious right countermovement. Just as the HIV/AIDS epidemic ravaged 
the gay population, religious right opposition quickly latched onto the 
epidemic to spread anti-gay rhetoric and lobby for anti-LGBTQ+ policies. To 
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adapt to this new dynamic of movement and countermovement, LGBTQ+ 
movements resorted to different tactics, such as coalition-building with 
HIV/AIDS advocacies and pro-LGBTQ+ Christian groups to consolidate 
support, collaborate with other interest groups, and intersect LGBTQ+ 
issues with broader health issues. Consequently, the LGBTQ+ response 
to HIV/AIDS would also inspire LGBTQ+ advocacy in the South, such as 
Malaysia, Jamaica, India, and Ecuador, where LGBTQ+ is present (Roberts, 
1995). 

The next two decades also saw the rise of LGBTQ+ youth culture and 
digital technologies, and thus facilitating further the increasingly borderless 
nature of LGBTQ+ activism. The affordances of digital communication 
technologies have facilitated the creation of virtual activist spaces that 
promote intersectional social justice and discussions of LGBTQ+ sexuality 
and deterritorialized collective action for marginalized identities, especially 
in areas where civil liberties are suppressed (  i Martí, 2006; Soriano, 2014). 
Some examples include the #IAmGay# online post that circulated on the 
Chinese microblogging site Sina Weibo as a response to censorship of 
homosexual content (see Liao, 2019) and the Turkish LGBTQ+ hashtag 
#HerYürüyüsümüzOnurYürüyüsü [Every Parade of Ours is a Pride Parade] 
that was used to voice collective frustration against the suppression of 
LGBTQ+ events and public assembly in Turkey (see Kilic, 2021). 

Today’s transnational LGBTQ+ political action is enormous and 
complex. Once disjointed and isolated, advocacy has coalesced into a 
monumental movement connected by shared struggles and collective 
aspirations. Despite tensions within the movement (see Ammaturo, 2016; 
Belmont & Ferreira, 2020; Peterson et al., 2018; Silva & Jacobo, 2020; 
Stageman, 2017), commonalities have allowed LGBTQ+ advocacies from 
the North and South to coordinate actions and borrow from each other’s 
strategies as they advance local, regional, and global LGBTQ+ issues. The 
transnationality of LGBTQ+ action has also accelerated the diffusion of 
LGBTQ+ norms, enhancing the chances for progressive policies at the local 
level. Transnational LGBTQ+ advocacy will continue to evolve and adapt 
as new issues arise in an increasingly volatile and uncertain geopolitical 
landscape.

This brief overview of transnational LGBTQ+ advocacy through 
the decades is far from an exhaustive account of global movements and 
was never intended to be such. Rather, we aim to illustrate how various 
disparate initiatives that started in the West have diffused and led to the 
co-construction of modern transnational LGBTQ+ movements. Moreover, 
by briefly looking at the setbacks, triumphs, and context, we provide a 
backdrop to superimpose (at least thematically) LGBTQ+ hashtag activism, 
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highlighting the similarities, differences, fluctuations, and progress of past, 
present, and future LGBTQ+ collective action.

Philippine LGBTQ+ movement: 
Status, transnational inspirations, and parallels

The Philippine LGBTQ+ situation represents an anomaly because 
of its many contradictions (Yarcia et al., 2019). Despite the persisting 
stigmatization of homosexuality in the country, recent research indicates 
that Filipinos generally agree with the social acceptance of homosexuality. 
What they cannot agree with, however, is its morality, or lack thereof. 
Enduring homonegativity and rejection of homosexuality based on moral 
grounds have contributed significantly to the present struggles (e.g., 
discrimination, stigmatization, challenges related to mental and sexual 
health, socioeconomic inequality, and lack of state-wide legal protection 
against discrimination and abuse, among others) of the Filipino LGBTQ+ 
community (Abesamis & Siddayao, 2021; Cornelio & Dagle, 2019; Labor 
et al., 2022; Madula, 2016; Manalastas, 2013). It is within this context that 
LGBTQ+ movements in the Philippines have evolved. 

The Philippine LGBTQ+ movement shares many commonalities with 
the broader global LGBTQ+ initiatives, such as its gender and human 
rights agenda and struggles for equality (Manalastas, 2013). The short-lived 
“Kakasarian” (of the same gender) that sprung during the 1970s represents 
one of the earliest attempts to promote gay rights in the country. Though 
Kakasarian failed to kickstart gay activism in the Philippines, advocacy 
groups such as AIDS service group The Library Foundation (TLF), The 
Lesbian Collective, and LGBTQ-oriented campus organizations such as 
UP Babaylan, FEU Sigma Homo Epsilon or the Society of the Homosexual 
Encounter, and PRO-Gay Philippines would pick up where Kakasarian had 
left decades prior and established the earliest calls for gender rights advocacy 
(Cardozo, 2014). By 1994, PRO-Gay Philippines would commemorate the 
25th anniversary of Stonewall while simultaneously calling for gender 
equality and protesting the Value Added Tax program (Evangelista, 2017). 
The following year, gender-related bill proposals would appear for the 
first time on the legislative agenda (Yarcia et al., 2019). The first Manila 
Pride parade would kick off in 1996, which Paradela (2019) described as 
the first coming together of the Filipino LGBTQ+ community. Labadisos 
(2019) also described Manila Pride as a “collective effervescence”—a unity 
of emotions and solidarity that bind participants into a collective demand 
for gender equality and rights. Today, Manila Pride remains an important 
resource for local LGBTQ+ advocacies in promoting gender-based rights 
and intersecting the LGBTQ+ agenda with other relevant local and global 
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issues such as environmental activism, resisting authoritarian-fascist 
advances, calls to end impunity, reproductive health, AIDS advocacy, 
and critiquing religious dogmatism and bigotry (Evangelista, 2017; Lago, 
2018; Lapeña, 2010). The successes of Philippine LGBTQ+ advocacies also 
inspired similar Pride Parades in Hong Kong, Taiwan, Singapore, Delhi, and 
Colombo (Garcia, 2008). Although legal protection remains out of reach, 
the Philippine gay rights movement successfully established Ang Ladlad, 
the first political party to represent LGBT interests in the Philippine 
national elections (Bernardo, 2015; Benedicto, 2022; Cardozo, 2014; 
Coloma, 2013). Ang Ladlad would also mark the digital turn of LGBTQ+ 
organizing in the country when it established an online presence through 
its not-defunct website. Since then, digital technologies have become part 
of Filipino gender-based collective action. The explosion of social media 
in the last decade has become instrumental for the Philippine LGBTQ+ 
in constructing the Filipino LGBTQ+ movement by ‘creating nodes of 
identification, belonging, and support, symbolizing resistance to oppressive 
power sources for LGBTs’ (Soriano, 2014). They have also become an 
important resource for Filipino LGBTQ+ youth. It also gives us a glimpse 
into the exportation of LGBTQ+ activism and ideas from offline to virtual 
spaces by the 21st century. While new communication technologies enrich 
and take LGBTQ+ activism in new directions, they also maintain, sustain, 
and reproduce trends and ideas that began before the emergence of new 
media. These include how LGBTQ+ movements organize, connect with 
their public, and frame LGBTQ+ advocacies.

Philippine LGBTQ+ activism has borrowed many themes, tropes, and 
tactics of LGBTQ+ movements in the West, modifying and adapting them 
to fit the local context (Austria, 2004; L. Garcia, 2008; Labor & San Pascual, 
2022, 2023; Soriano, 2014). Collaborating and exchanging with LGBTQ+ 
groups operating in different territories has given local actors and brokers 
important transnational resources and models that have since been adapted 
to resonate with the Philippines’ unique situation. Today, Philippine 
LGBTQ+ groups are at the forefront of Philippine activism, calling not 
just for gender equality and legislative protection for the local LGBTQ+ 
population but addressing other grievances such as the country’s pandemic 
response, human rights abuses related to the drug war, and shrinking 
democratic spaces among others. Likewise, LGBTQ+ rights groups have 
also been active in demanding justice and redress for members of the 
LGBTQ+ community who had been victims of abuse and violence, such as 
in the case of Jennifer Laude.

Tracing the development of LGBTQ+ advocacy in the country serves to 
contextualize local LGBTQ+ activism online. These turning points are also 
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important signposts through which we can link present initiatives to the 
past, reflect on the progress of the Philippine LGBTQ+ agenda, and ponder 
its shortcomings. In many ways, online activism through hashtags imbibes 
the same spirit of its offline predecessors: equality, acceptance, and human 
rights for all identities while simultaneously incorporating both familiar 
and new intersectional issues. These cycles of progress and setbacks are also 
crucial in understanding the nuances of online LGBTQ+ activism and how 
it continues to be shaped by pressures offline and online.

Framing LGBTQ+ On and Offline Messages
This research rests on the premise that communicators frame messages 
they send to others; hence, it is important to discuss how message framing 
is used to participate in the communication process. Discourse frames are 
underlying narratives that guide public discourse about an issue (Labor et 
al., 2022). In a sense, frames pre-pack information influence how people 
interpret facts, arguments, and visuals. They impact LGBTQ+ advocacy by 
providing focus, salience, emotional response, and public opinion (Labor 
& San Pascual, 2022). The Gay and Lesbian Against Defamation (GLAAD) 
and the Movement Advancement Project’s (MAP) “The Art and Science 
of Framing an Issue” identified three types of communication frames in 
LGBTQ+ campaigns (GLAAD & MAP, 2008). The frames, labeled as deep 
frames, issue-defining frames, and surface messages, define social issues, 
including LGBTQ+ advocacy. These frames vary in how they position 
and highlight LGBTQ+ messages, with deep frames usually resonating 
with core values and beliefs on justice, freedom, humanity, etc. Deep 
frames have been prominent in LGBTQ+ messaging, such as in the gay 
liberation movement of the 1963-1979 protest cycle. As Valocchi (2005) 
showed, gay liberation movements embraced the “gay-is-good” frame, 
which appealed to gay people to see themselves in a better light, sexual 
liberation, heterosexism, and oppression-is-everywhere collective action 
frames. Beyond highlighting the salience of discussing LGBTQ+ issues, 
these collective frames also showed the tensions, diversity, creativity, and 
contradictions within LGBTQ+ movements (Valocchi, 2005). Frames 
such as civil rights, equality, and discrimination (Copeland et al., 2016), 
vulnerability, violence, and assimilation (Cabosky, 2014), and sameness, 
kindness, and acceptance (Chan, 2018) are discursive examples that flow 
from the frames identified above.

Early gay and lesbian movements relied heavily on messaging that 
framed gay and lesbian rights as human rights (Paternotte & Seckinelgin, 
2015; Thoreson, 2008). Currier (2011), Harrison and Michelson (2017), and 
Johnson (2012) have noted that LGBTQ+ issues, such as same-sex unions, 
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face little resistance when these are written as human rights issues. The 
human rights frame has also been used to empower sexual minorities in 
the Global South (Chan, 2018; Chua, 2020). Harrison and Michelson (2017) 
pointed out that LGBT advocacy groups have already started to focus 
their messages on emotional appeals such as love, affection, and familial 
ties when talking about LGBT issues such as same-sex partnerships and 
LGBT families. For example, a GLAAD campaign in 2015 chose to highlight 
LGBTQ+ couples and allowed them to speak openly and candidly about 
their loving relationships.

Another notable example is the “It Gets Better” (IGB) Project initiated 
by Dan Savage and his partner Terry Miller on social media to respond to 
the spate of youth suicides in North America attributed to homophobic 
bullying (Asakura & Craig, 2014). The first video, posted on YouTube, 
was intended to inspire hope among LGBTQ+ youths through the central 
message that life eventually improves. The said work was criticized for 
romanticizing bullying and resilience among LGBTQ+ youth (see Goltz, 
2013; Hawkins et al., 2018; Johnson, 2014; Meyer, 2017;). Michaelsen (2017), 
however, argued that despite the criticisms of the IGB project, it has been 
successful in providing emotional support even though people converse 
with strangers online. The sameness frame is another example of emotional 
framing. Using the “we-are-same-as-you” treatment, LGBTQ+ advocacies 
highlight similitude to generate empathy and support from the ‘majority’ 
public (Cabosky, 2014; Chan, 2018). 

In the Philippines, message and discourse framing is integral to 
LGBTQ+ advocacy as it influences public perception and mobilizes support 
and action (Soriano, 2014), combat misconceptions and prejudice (Labor 
& San Pascual, 2022), and tailoring-fitting messages for both LGBTQ+ 
individuals and cis-hetero allies and audiences (Labor & San Pascual, 2023). 
Coalitions of LGBTQ+ organizations, advocacies, support groups, and 
allies have also utilized message frames online and offline to communicate 
various LGBTQ+ issues that emphasize equality, protection, and guarantee 
of civil liberties. 

Hashtag activism
One of the ways to frame messages in mediated spaces is through 

hashtags. X hashtags are tools for organizing and disseminating information 
designed to contextualize and link messages within both micro and macro-
social frameworks (Brock, 2012). Tweets become coherent messages that 
indicate in-group and out-group connections that enable discourses that 
support or contest sociopolitical realities (Clark, 2016; Coleman, 2021). 
Hashtag activism manifests offline and online engagement (Fang, 2015), 
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setting an agenda for various cyber and community-based organizations 
and institutions (Olson, 2014). It is part of digital activism that provides 
voices to marginalized groups (Fang, 2015) who want opportunities for self-
representation (Mwaura, 2019). 

Hashtags also have discursive power. These enable opportunities to 
negotiate meanings (Coleman, 2021, Florini, 2014; Harp et al., 2018). 
Hashtags can be powerful disclosure mechanisms facilitating participation 
in local or global issues (Crisostomo, 2020; Deal et al., 2020; Karahanna 
et al., 2018). On a worldwide scale, the discursive power of the hashtag is 
seen on the scale of its use, especially on the networked frames of hashtag 
messages about global crises through #refugee and #refugeecrisis (Siapera et 
al., 2018). In the past, hashtags such as #LoveisLove (Lipták & Prónay, 2020) 
have been studied to characterize the experiences of LGBTQ+ individuals 
who are facing discrimination and violence, identify frames that promote 
the ideas of equality and commitment, and common experiences that 
challenge prejudice and promote the presence of the LGBTQ+ community. 

In the Philippines, the use of hashtags among LGBTQ+ individuals 
and groups contribute to knowledge formation, attitudinal challenge 
and change, and even behavioral reshaping (Labor & San Pascual, 2022). 
Further, the power of collective mobilization using X has also been felt in the 
Philippines using #BabaeAko. X’s hashtag airs sentiments about social issues 
and campaigns for a cause, stores information, and magnifies participation 
(Alingasa & Ofreneo, 2021). These cited research used various methods 
to analyze LGBTQ+ hashtags, such as sentiment analysis to understand 
emotional cues in the posts, network analysis to identify actors and acts, 
and discourse analysis to examine dominant discourses in conversations.

As the LGBTQ+ rights movement took a transnational turn in its efforts 
to mobilize and mainstream calls to action for the LGBTQ+ community, 
digital media has created a space for local movements to converse with 
world politics and vice versa. This can be seen through hashtags in social 
media platforms such as X, which has organized activism in cyberspace. 
While there is increasing scholarship on LGBTQ+ discourses in online 
and offline contexts, there is a need to further study the growing LGBTQ+ 
movement in the Philippines as a transnational movement, particularly in 
an era of digital media. This study offers insights on how hashtag activism 
and online discourses can contribute to social advocacy and movements.

Research Methodology
The researchers collected public tweets about the Metro Manila Pride 
March’s (MMPM) 2021 staging using X’s Full Archive Search Application 
Programming Interface (API). The theme for the event, “SULONG, 
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VAKLASH! Sama-samang pag-aklas ang ating lunas” [Forward, Vaklash! 
To strike as one is our solution], articulated by the MMPM organizers, 
underscores the event’s roots in activism aimed at advancing LGBTQ+ 
and other minority rights (Lariosa, 2021). All public tweets that used 
#SulongVaklash was scraped through API. In our analysis, we modified the 
usernames by providing alternative usernames to de-identify users. Tweets 
originally in Filipino were translated into English, except for the screen-
capped ones. The tweets captured in the screenshots were from prominent 
brands, NGOs, public figures, and all public entities.

Additionally, the analysis was confined to tweets from public profiles 
that employed the hashtag, while tweets from private accounts were 
systematically excluded. The timeline for the data collection was from May 
31, 2021, which marked the launch of the digital campaign, to June 30, 2021, 
the last day of the Pride Month celebration in the Philippines. Location-
based data were used to identify tweets specifically coming from users 
based in the Philippines. Moreover, the researchers held an assumption that 
each unique username comes from a unique user. From the 5,322 tweets 
collected, we randomly selected 1,200 tweets from unique users across the 
Philippines by assigning a random number to each tweet in the dataset and 
sorting them using the Microsoft Excel random number function. 

To analyze the data, inductive thematic analysis was used to determine 
how the different X users could manifest their idea of pride celebration. 
The researchers utilized open and axial coding to determine the thematic 
categories. In deciding the open codes, we analyzed 100 tweets, focusing 
exclusively on the texts and excluding the images and videos. Upon 
completion, we discussed any discrepancies, arrived at reliable and 
acceptable axial codes, and used these codes for the initial thematization 
of the data set. Moreover, we employed selective coding to match the core 
categories to the theoretical constructs of the study. Lastly, we organized the 
tweets into the final four core categories that emerged during the intercoder 
reliability process.

We are a team of communication scholars who are all members of the 
LGBTQ+ community. Our shared experiences and identities intersect with 
the goal of the pride march, which provides us with deeper insights into 
global and local pride celebrations and influences our interpretive lens 
during the analysis. This collective standpoint was valuable in identifying 
the nuances in language and expressions found in the Filipino celebration 
of Pride Month. 
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Results and Discussion
During the height of the COVID-19 pandemic and as the country continued 
to limit its mobility, the Metro Manila Pride (MMP) made sure to advance 
its causes using digital processes. The virtual pride celebration showcased 
various arts, performances, solidarity speeches, and other creative 
expressions. Various Philippine-based government institutions and non-
government organizations participated and were proud rainbow community 
members. X users used the hashtag to support the pride celebrations and 
appropriated it. The analysis reveals that #SulongVaklash tweets are framed 
as (1) a glocal identifier of pride as a protest, (2) a way to mainstream 
LGBTQ+ issues and causes, (3) a call for intersectional solidarity, and (4) 
a critique of rainbow capitalism. These findings thematically document the 
tweets’ framed content and discursive nature.

#SulongVaklash as a glocal identifier of pride as a protest
The use of #SulongVaklash embodies the spirit of glocal pride, a term 

combining global and local pride celebration elements. The use of the 
term sulong [forward] signifies the contribution of the Philippine pride 
celebrations to the worldwide fight for human rights, expressed through a 
sense of moving forward with the global movement. The Philippine online 
Pride march allowed LGBTQ+ members and their allies to use X to celebrate 
pride marches’ unified and universal value. Tweets about pride marches’ 
history, essence, and goals dominated the virtual platform. On the one 
hand, the #SulongVaklash enabled participants to converge with LGBTQ+ 
individuals worldwide to recollect the starting point of gay liberation. In the 
tweets below, X users explained how and why the Pride celebrations existed. 
They pointed out how Masha Johnson and the Stonewall uprising were 
catalysts of gay liberation and how these events were important milestones 
for online protest and celebration. Most tweets during the celebration 
pointed out the need to revisit the catalyst of the gay rights movement to 
remind participants that protests are political and not merely performative. 

Yung history ng pride ay tungkol sa struggles ng LGBTQ+ 
community. Yung simbolo ng rainbow flag ay pagdisplay ng 
kontribusyon at meaning ni Marsha P. Johnson at lahat ng 
baklang aktibista. [The history of pride is about the struggles 
of the LGBTQ+ community. The symbolic rainbow flag 
is proudly displaying was given its life and meaning by 
Marsha P. Johnson and all the gay liberation activists] 
#FearlessLGBTQUnite #Pride2021 #SulongVAKLASH -X 
User 15
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Ang stonewall ay result ng inhumane police forces laban sa 
queer people of color. Yung bulok na pulis ay di na bago. [The 
Stonewall Uprising was a result of the inhumane treatment 
of police forces towards the queer people of color. The 
rottenness of the police is no longer new] #PrideIsAProtest 
#SulongVAKLASH #ACAB #PulisAngTerorista 
#OustDuterte -X User 22

Indeed, as the samples have shown, mediated platforms like X serve 
as powerful enabling environments for LGBTQ+ individuals to share facts 
about the community (Cavalcante, 2018; Yang, 2018) and pour out their 
opinions about the need for pride celebrations (Adamczyk & Liao, 2019; 
Duguay, 2016). LGBTQ+ individuals participating in the online Pride use X 
to converse with different audiences to reinforce visibility and connections 
through collective recollection (Adamczyk & Liao, 2019; Campbell-Foster, 
2017). 

On the other hand, tweets that contained the hashtag also referred to 
the local value of pride marches for LGBTQ+ members. The use of the bakla 
term “vaklash” is a reference to the Filipino term baklas (break off) and to 
the English term backlash, a strong or violent reaction, usually to a social or 
political change. As indicated in the sample tweets below, there is a need to 
continue calling for freedom and equality in the Philippines, as the SOGIE 
Equality Bill has been derailed for over twenty years. Many participants 
strongly supported the bill since it was a pressing issue during the Pride 
celebrations 2021. Our findings suggest that most tweets talk about such a 
pressing issue and that the LGBTQ+ community in X supports the call to 
pass the bill. 

LET US FIGHT TO FREE US ALL FROM OPPRESSION! 
� � Kahit na may pandemya, patuloy na ilaban ang 
karapatan at ang inaasam na kalayaan [Despite the 
COVID-19 pandemic that dampens our pride celebration, 
we will continue to fight for our rights and desired freedom.] 
Rights for LGBTQ now” #Pride2021 #SulongVAKLASH 
#SOGIEEqualityNow -X User 35

Celebrating with #SulongVAKLASH #Pride for 
#LGBTQ in #Pilipinas. Ang hayaang mamuhay ay hindi 
nangangahulugang may pagtanggap. [Tolerance is not 
acceptance.] We have rights in our constitution. Isabatas 
ang aming karapatan. [We demand that these be honored 
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by legislation.] Equal rights to all” #SOGIEEqualityNow -X 
User 47

What is also important to point out in these glocal tweets is their 
multilingual nature and appeal. The clever use of Filipino and English in 
the original tweets reflects the code-switching habits of Filipinos, which is a 
multilingual reality that allows Filipinos worldwide to celebrate together. As 
the LGBTQ+ movement took a transnational turn, code-switching from the 
local language to universal English emphasizes how social media facilitates 
borderless interactions between local and world politics.

Digital technologies like social media are vital in the continuous 
discussion of the universal human rights agenda, including LGBTQ+’s 
political participation and visibility (Karppinen, 2017), the creation of 
shared communities (Ng, 2017), the enlargement of queer affinity spaces, 
the development of participatory engagement among LGBTQ+ individuals, 
and the continuous bridging of individual and collective identities (Gee, 
2004). Just as the internet solidified connections between disparate and 
geographically scattered LGBTQ+ movements, social media solidified 
global conversations about LGBTQ+ issues (Vickery, 2016).

#SulongVaklash as a way to mainstream LGBTQ+ issues and causes
Using #SulongVaklash facilitated conversations about mainstream 

LGBTQ+ causes and concerns in the Philippines. Tweets recognize 
the value of pride as political protests and emphasize the call to the end 
of discrimination and oppression. Visible in the tweets are calls for the 
recognition of trans rights and the call to end all gender-based violence and 
discrimination. As indicated in the samples below, the LGBTQ+ community 
is alarmed by the country’s consistently high record for trans murder. Hence, 
these tweets about the subject have consistently been present in the days 
when the data was collected. Sentiments about the Pride being a radical 
protest that should demand the recognition of transwomen as women and 
join the call for all forms of gender-based violence have surfaced during the 
celebration.

Pride is a radical political protest! Pride is a fight! Pride 
is a protest! Fight! Transwomen are women #Pride2021 
#ShareWithPride #SulongVAKLASH #LongLiveTheQueers 
#TransRightsAreHumanRights #PassADBNow 
#SOGIEEqualityNow #FreeAllPoliticalPrisoners 
#OustDuterteNOW -X User 56
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HAPPY PRIDE MONTH, MGA BADETTE !! � � Dahil sa 
ating sama-samang pag-aklas, isulong natin na wakasan ang 
lahat ng uri ng gender-based violence at diskriminasyon. 
[Through our collective movement and cumulative efforts, 
let’s join together to end all forms of gender-based violence 
and discrimination.] #SulongVAKLASH because we are 
gays, we are not ‘gays only’! Truee?! #PrideIsAProtest 
#PrideMonth2021 #Pride2021 -X User 68

X users also used the hashtag to call for action for marriage equality. 
The tweets recount how the country and the community should advocate 
for marriage rights. As indicated in the sample below, X users demand the 
recognition of marriage as a union between two humans. There is also an 
emphasis on marriage as a right rather than a privilege that some members 
of Philippine society have to enjoy.

Marriage equality now! Pantay-pantay sa mata ng Diyos. 
[All are equal in the eyes of God]” #Marriagerights for all 
#SOGIEEqualityNow #SulongVaklash -X User 78

Ang Pride ay pagbibigay karapatan sa #LGBTQ na gustong 
magpakasal! [Pride is giving rights to #LGBTQ who 
want to marry!] Ang pantay na karapatang magpakasal 
ay hindi pribelehiyo ng iilan [Marriage equality is a right 
and not a privilege.] Marriage is right of all” #Pride2021 
#SulongVAKLASH -X User 89

It is important to note that the community is not alone in its fight. 
During the online celebrations, cisgender allies also supported the 
community members. Some tweets mentioned that allies are one with the 
LGBTQ+ community and that they join the fight against any invalidation of 
any member of the community. These tweets add to the weight of the call 
for action to recognize and legalize LGBTQ+ rights. They stated that they 
are one with them in calling for freedom and that they are also resisting the 
bullying that LGBTQ+ individuals are experiencing. 

Bravely for AND with them. Happy pride month! � Kasama 
ninyo ako hanggang makuha ng komunidad ang paglaya! 
[I am with you till we achieve the community’s freedom! 
#SulongVAKLASH #PrideMonth #PrideMonth2021- X 
User 92
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happy pride to all my lovely queer people out there! Gusto 
ko lang ipaalam na ako’y isang ally at mahal ko kayong lahat! 
[I just want you all to know that I am your ally and I love you 
all so much!] 💗 Let’s all resist together and fight for equality! 
� #Pride2021 #SOGIEEqualityNow #SulongVAKLASH -X 
User 100 

Further, the Pride celebration also witnessed support from various 
established institutions and organizations. #SulongVaklash has also been 
used by representatives in the Philippine Congress, government and non-
government organizations, educational institutions, and artists. Tweets 
from Sarah Elago, a member of the House of Representatives, the Gabriela 
Women’s Party, a recognized party-list in the country, and the Commission 
on Human Rights, an independent constitutional office, supported the 
month-long pride celebration (e.g., posting support statements, encouraging 
attendance to Pride events, posting online explainers). They mentioned 
how they will continue to fight for human rights and advocate for anti-
discrimination and marriage equality. These forms of support translate to 
increased visibility and recognition since the government acknowledges 
and celebrates the community. It can also encourage other institutions 
and organizations to support the celebration, thus encouraging broader 
recognition that will normalize LGBTQ+ identities. Tweets like these can 
also spark conversations that help create a more emphatic public and, thus, 
mainstreaming LGBTQ+ issues in the public discourse.

Further, student organizations like the University of the Philippines 
Babaylan, the Polytechnic University of the Philippines’ Catalyst, and the 
University of the Philippines Los Baños Perspective have posted their 
support to the causes of the community. Their message is clear: students 
know that the Pride celebrations are ways to call for unified actions toward 
realizing the community’s needs. Such advocacy and call to action from 
student formations add a collective dimension in pushing the LGBTQ+ 
causes inside and outside universities.

More than its function of information organization and sharing 
mechanism (Brock, 2012), the tweets under the hashtag #SulongVaklash 
exhibit how hashtags also surface social issues and narratives of a specific 
group. As Adamczyk and Liao (2019) explained, hashtags have become 
enduring and ubiquitous markers for today’s social movements. Further, 
when students, student-led organizations, and other institutions support 
online Pride celebrations, it paves a more welcoming and inclusive 
environment for the LGBTQ+ community by highlighting the issues its 
members face. As such, it emphasizes allyship through mainstreaming 
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Note: Figure 1 is an X post titled “HAPPY 
PRIDE � #sulongVAKLASH,” posted last 27 
June 2021. Congresswoman Sarah Elago 
gave this form of support to the online pride 
celebration. 

Note: Figure 2 is an X post titled “RIDE WITH 
PRIDE,” posted last 10 June 2021. This is 
Gabriela Women’s Party’s support for the 
online pride celebration. 

Figure 1
 “HAPPY PRIDE 	  #sulongVAKLASH”

Figure 2
“RIDE WITH PRIDE”

the issues and inequalities experienced by LGBTQ+ individuals. In this 
sense, hashtags also bring collective sentiments to life and ensure public 
engagement (Dhiman, 2023). 

#SulongVaklash as a call for intersectional solidarity
Using the hashtag also reinforced the need to see Pride observances 

as ways to showcase the intersectional nature of LGBTQ+ advocacy, 
which encourages solidarity from and with other sectors and social issues. 
Intersectionality refers to the relational nature of social categories that 
contributes to the overlapping and interconnected systems of oppression 
(Crenshaw, 1989). Simply put, an individual’s experience of discrimination 
and inequality does not exist in isolation but is in conjunction with the 
wider structural and systemic issues. As such, the tweets included in 
#SulongVaklash also discussed the visibility of other disenfranchised 
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Figure 3
“Gender Expression Sexual Orientation”  

Figure 4
“The University of the Philippines’ Statement 
on Pride 2021”

Note: Figure 3 is an X post titled “Gender 
Expression Sexual Orientation,” posted last 30 
June 2021. This is the Commission on Human 
Rights Philippines’s support for the online 
pride celebration. 

Note: Figure 4 is an X post titled “UP UNITY 
STATEMENT FOR PRIDE 2021” by UP Babaylan. 
This post provides a link to a Facebook post 
that details the statement of UP-based 
organizations about the Pride Celebrations.

groups. Although the tweets do not explicitly mention intersectionality, 
a close reading of the discourse of the message would reveal those online 
pride events symbolically free community members across social class, 
nationality, racial identity, disability, age, and education. By highlighting 
the Filipino cultural expressions “sulong” and “vaklash”, the discussion on 
the unique struggles of LGBTQ+ Filipinos within their social and economic 
contexts has been highlighted, too. The tweets also reminded us that 
inequalities exist within the community, and the community must fight 
these.

Binuksan ko ang X ko para lang dito. Nais ko makarinig 
ng voices from the grassroots ng community. [Opening 
my X to the public to say this. I hope to hear more voices 
from the grassroots of the community.] Less of the 
privileged bourgeoisie. 
 � � ” #SulongVAKLASH  � � 
#Pride2021 -X User 50
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Ang danas ng mga badeng ay hindi kaiba sa danas ng ibang 
miyembro ng marginalized sectors ng ating society. [The 
struggles of the LGBTQ+ community should not be isolated 
from the struggles of the other marginalized sectors of the 
society.] Hindi dapat hinihiwalay ang laban ng SOGIE Bill 
sa ibang problema tulad ng mas malaking sahod, atbp. [We 
should not separate the fight for the SOGIE Bill from the fight 
for higher pay, etc.] #PSPlumaLitSchool #ArtistsFightBack 
#SulongVAKLASH -X User 21

The tweets provide evidence of the reinforcement of a relational 
discourse between the LGBTQ+ rights advocacy and other human rights 

Figure 5
“Militant celebration of #Pride2021” 

Figure 6
“UPLB Perspective’s statement on the 
Philippines’ pride celebration”

Note: The Polytechnic University of the 
Philippines (PUP) official student publication, 
The Catalyst, posted photos of gender rights 
advocates who went to the streets despite 
the lockdown. The militant celebration in 
Quezon City was a counterpart to the online 
pride commemorations.  

Note: Figure 6 is an X post by UPLB Perspective, 
the University of the Philippines Los Baños 
official student publication. The post links 
the publication’s statement on the Pride 
celebrations in the Philippines, highlighting 
the lack of acceptance of the LGBTQIA+ 
community in the country. 
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issues (Chan, 2018; Chua, 2020; Dhiman, 2023; Labor & San Pascual, 
2023; Paternotte & Seckinelgin, 2015; Thoreson, 2008). As such, there is a 
recognition that support for LGBTQ+ rights is also a support for universal 
human rights; hence, the continued call for solidarity across sectoral 
lines. The hashtag, therefore, facilitates building a more inclusive online 
space where individuals recognize the community’s diversity and creates 
a space where everyone feels welcome to participate. Furthermore, the 
discussions have served as the springboard for broader conversations about 
intersectionality, where online spaces created by hashtags could be used 
to discuss issues faced by LGBTQ+ Filipinos at the intersection of various 
social identities. 

As the tweets do not specifically reference intersectionality, the specific 
needs of the community that faces marginalization based on race, class, 
or disability are not directly addressed (Murthy et al., 2016). Further, the 
online nature of #SulongVaklash limits its reach to those already connected 
to online activism. Hence, a conversation with those at the grassroots 
level might not happen. We, as advocates of LGBTQ+ causes, believe that 
#SulongVaklash is a crucial move and stepping stone towards advocating 
for intersectional rights within the Philippine LGBTQ+ community (Labor 
& San Pascual, 2023). This discourse of intersectional solidarity creates an 
avenue that is thoughtful and contextual to the more significant systemic 
issues that contribute to issues affecting the experiences of the LGBTQ+ 
community and other marginalized sectors.

#SulongVaklash as a critique of rainbow capitalism
Some tweets criticized the seemingly capitalistic way of celebrating Pride 

by critiquing rainbow capitalism. Rainbow capitalism refers to corporations 
capitalizing on Pride celebrations by promoting LGBTQ+ imagery for profit, 
with little to no genuine commitment to push for LGBTQ+ rights (National 
Women’s Law Center, 2023). Although the tweets under the hashtag do 
not explicitly reference rainbow capitalism, users commented that some 
business owners had hijacked the Pride to enrich themselves, adding to the 
diluted value of the celebration. The tweets contained reminders that the 
community must be constantly aware and vigilant in calling out LGBTQ+ 
members and organizations not to be deceived by these capitalistic 
tendencies. 

Karamihan sa atin ay nakikita pa din ang pride na kabaklaan. 
[Majority of people still see pride as a mere celebration 
of queerness.] Huge companies keep on milking the 
community with pride-themed what-so-evers, and we still 
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have a long way to go. Ang pride ay protesta, [Pride is a 
protest.] #sulongVAKLASH – X User 82

Dealing with #SulongVAKLASH #LGBTQIA #Pride: Pride 
should be continuously challenged. Kailangan natin tignan 
yung mga sumusulong nito [We need to look at those who 
support it.] Corporates use #Pride as a catchphrase not as a 
way to support the cause. Genuine support now! -X User 71

The tweets above emphasize a rejection of the inauthentic performative 
allyship by corporations. The samples above subvert corporate messaging by 
subtly pushing back against the commercialization of Pride. By verbalizing 
the community-driven celebrations and the local traditions that come 
with Pride over corporate branding, X users have created a space and a 
platform to discuss and critique instances of corporate participation in 
Pride celebrations and hold them accountable for their commitment to 
LGBTQ+ rights beyond performative gestures. Further, the emphasis on 
the celebratory nature of the online events may be more inclined toward 
discussing cultural expression than the involvement of corporations in 
Pride marches (Coleman, 2021). Also, the hashtag itself may be co-opted by 
corporations for marketing purposes, diluting its critical component. 

Conclusion
This study examined the #SulongVaklash hashtag as a lens into online Pride 
celebrations. We found that the hashtag effectively combined global solidarity 
(Olson, 2014; Fang, 2015) with local identity (Labor & San Pascual, 2023), 
embodying the spirit of glocal pride (Brock, 2012). #SulongVaklash became 
a platform for celebrating LGBTQ+ identity, fostering community building, 
and potentially critiquing performative involvement in Pride. Using the 
hashtag among LGBTQ+ members, cisgender allies, government agencies, 
non-government organizations, and academic organizations in educational 
institutions promotes a discourse of cohesion. The Philippines’ 2021 online 
pride celebration was indeed a space for the formation of cohesive action 
and, at the same time, a venue for critiquing members of the community, 
its allies, and non-supporters about the misrepresentation of what pride 
stands for (Clark, 2016; Coleman, 2021).

The findings show that while #SulongVaklash might resonate with a 
certain segment of the LGBTQ+ community, particularly those comfortable 
with the use of online spaces and with flamboyant self-expression, this 
could leave out those who identify themselves differently or prefer a more 
understated approach. Further, while using X may evoke participation 
across individuals from various parts of the country and the world, this also 
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creates a barrier to engagement for those from remote areas or the diaspora. 
Simply using the hashtag without engaging in other forms of activism is a 
dangerous side to using the hashtag. It may lead to shallow engagement if 
users primarily use it for aesthetics and online performance. Hence, there is 
a need to utilize #SulongVaklash as a springboard for action, as a space for 
raising awareness, and to build the LGBTQ+ community. Combining the 
hashtag with offline activism, utilizing it to promote resources, volunteerism, 
and engaging legislators are necessary actions that necessitate its value. In 
the case of #SulongVaklash, we found that X users become part of deep 
conversations about LGBTQ+ causes that enable them to move beyond 
rhetoric and practice offline activist work through volunteering in LGBTQ+ 
organizations, donating to relevant causes, and joining solidarity programs 
that support SOGIESC bill awareness, advocate for anti-discrimination 
ordinances in various communities, cities, and provinces.

Further, the hashtag’s potential to advocate for LGBTQ+ intersectionality 
has been enabled. For one, even without the explicit mention of 
intersectionality, #SulongVaklash can spark conversations about the 
diverse experiences of LGBTQ+ Filipinos. Online spaces, particularly social 
networking sites like X, have become important arenas for 21st-century 
activism and politics. While traditional forms of protesting remain powerful 
communicative practices and means for collective political action, digital 
activism through hashtags enhances the existing repertoires of LGBTQ+ 
organizing by transgressing the limitations of the picket and bringing a new 
dynamism to LGBTQ+ social movements. Also, centering on the terms 
sulong and vaklash, the hashtag is a starting point for acknowledging the 
unique needs and contexts of LGBTQ+ Filipinos. The utility of the hashtag 
leads to discussions about how intersectionality plays out within the 
Philippine social landscape. The diffusion of digital technologies into social 
movements through #SulongVaklash has allowed activism to take on a new 
set of features and scope (Greijdanus et al., 2020), which can be seen in 
the different settings where Filipino LGBTQ+ movements occur. Hashtags 
are also fluid and adaptable. The conversations around #SulongVaklash 
can evolve to encompass a wide range of LGBTQ+ experiences. As more 
Filipinos in the Philippines and abroad participate, the online space can 
become more inclusive. 

This research has shown that it fosters a sense of community building 
and shared identity among Filipino LGBTQ+ individuals online. Such a form 
of solidarity can be a powerful force for advocacy. Additionally, the hashtag 
has celebrated Filipino LGBTQ+ identity and cultural expression and may 
even have countered often-Westernized narratives surrounding Pride. The 
hashtag enabled and kept online conversations about the Pride celebration, 
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visibly leading to further progress for LGBTQ+ rights conversations and 
actions.

However, the study acknowledges the limitations of digital spaces 
in achieving full social change. The hashtag’s focus on a specific cultural 
expression might potentially exclude certain segments of the LGBTQ+ 
community. Furthermore, slacktivism may happen without a keen 
understanding of the role of offline activism as a substantial component of 
hashtag activism. Organizers of Pride celebrations and LGBTQ+ individuals 
must be aware of digital spaces’ perils and strengths. 

Despite these limitations, the case of #SulongVaklash demonstrates 
the potential of digital platforms and online collective actions to create 
powerful discourses of protests. X offers a space for marginalized 
communities to connect, share experiences, and mobilize for change. The 
use of #SulongVaklash highlights the continuous evolution of activism in 
the digital age and communication and media research, and scholars need 
to continuously explore how online movements, particularly that of the 
LGBTQ+, can be leveraged to understand and bridge the gap between 
online mobilization and offline actions. 
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Endnotes
1  Similar to Coloma (2013), the use of LGBT here is to reflect the ‘specificity of the various subject 

positions of its major constituencies as well as the solidarity and collaboration within and across them, 
as embodied and enacted by Ang Ladlad as a national political party.’.
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